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whose spirit as well as whose practice was to be spread by
a far richer National Society for educating the poor in the
principles of the established church throughout England and
Wales.
That the education of the poor should have become a
matter of religious polemics and party politics was not
surprising.
From its very beginning, in the early days of the S.P.C.K.,
modern educational charity had been dominated by a religious
and moral purpose. Its aim had been to teach God's plan for
an industrious life on earth and salvation in the world to
come. Most classes provided themselves with the education
needful for fitting them to occupy the station to which God
should call them: those who could not or would not make
such provision must have a similar schooling brought to their
doors, so that they should not be left to prey on society or
drag out a mechanical existence without principle or purpose.
This ideal was humanely and liberally interpreted by Adam
Smith in his delightful essay on the expense of the institu-
tions for the education of youth, where he argued that the
specialization introduced by the division of labour ought to
be compensated for at public expense by enabling the common
people to learn to read, write, and reckon, and acquire some
general ideas, in which he included an introduction to
mechanics and geometry—' the most sublime as well as the
most useful sciences'—before they are compelled to labour
for their living.
The rising science of psychology combined with pietism
and political economy to press home the importance of ele-
mentary education. A human being's behaviour, it was now
argued, was governed by his ideas of what was pleasant and
what was painful; and these ideas came to him by way of
sense impressions from without. All kinds of possibilities
seemed therefore to be opened up.
The human young might just be left free to develop under
the influence of nature and experience, like Rousseau's noble
savage, Emile, or his aristocratic Anglo-Irish imitators,

